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 ABRAHAM DE-BET RABBAN

 AND HIS ROLE

 IN THE HERMENEUTIC TRADITIONS OF

 THE SCHOOL OF NISIBIS

 ARTHUR VOOBUS

 LUTHERAN SCHOOL OF THEOLOGY

 MAYWOOD, ILL.

 THE work of the School of Edessa 1 was put under strictures of
 ever increasing severity, and led finally to its liquidation under
 Zeno in 489. The torch of higher learning was then transplanted
 to Nisibis, a center that had been the pride of Byzantium before
 it was annexed by the Persians in 361. In Narsai's person and
 those of his co-workers, the tradition returned to Nisibis from
 which stimuli once had gone out giving birth to the School of
 Edessa.2 The question of time of the founding of the School of
 Nisibis which has been the subject of disagreement, can now due
 to an important document be dated with greater precision namely

 - soon after the year 471.31 Narsai became the first director. Soon
 after its appearance upon the scene, the school was accorded an
 extraordinary 6lan. It took over the leadership among other radii
 of intellectual and spiritual life, the best that Christianity under
 the Sassanides had produced.4 The life that emanated from it
 constitutes the most beautiful page in the history of Christianity
 in this part of the world. Its statutes 5 also occupy a place of
 honor in the tradition regarding the legislative sources.6

 The chronological aspect of Abraham's directorship is shrouded
 in darkness. The precise date of Abraham's assumption of lead-

 'See E. R. Hayes, L'icole d'idesse (Paris, 193o), 19Iff.
 2 A. V56bus, Literary-Critical and Historical Studies in Ephrem the Syrian

 (Stockholm, 1958), 125ff.
 8A. V66bus, "Un vestige d'une lettre de Narsai et son importance historique,"

 L'Orient syrien 9 (1964), 515ff.
 'A. V,6ibus, History of Asceticism in the Syrian Orient, in Corpus Scriptorum

 Christianorum Orientalium, Subsidia 14 (Louvain, 1958), vol. I, 315ff.
 'The Statutes of the School of Nisibis: the Syriac text with translation and a

 commentary, edited by A. V6ibus (Stockholm, 1962).
 ' A. V66bus, Die syrischen Kanonessammlungen und ihre handschriftliche 1tber-

 lieferung: Beitrige zur Quellenkunde der syrischen Kirchengeschichte, vol. II (will
 be published in the Corpus Scriptorum Christianorum Orientalium, Subsidia).
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 204 HARVARD THEOLOGICAL REVIEW

 ership of the School of Nisibis, is unknown. At the time of the
 death of his great uncle Narsai, about 503, Abraham must have
 been quite young. This is so even if his induction did not take
 place immediately after 51o A.D. when the second director 7 died,
 but some years later. His rule lasted until about 569.
 The nephew of Narsai was destined to play an extraordinary

 r61e in the development of the School of Nisibis. A number of
 accomplishments which we do not plan to discuss here at greater
 length deserve mention. Under his guidance, the school blos-
 somed to such a degree that it grew quite beyond the mold set up
 under the predecessor. It experienced a real metamorphosis and
 this in various directions. The student body reached its peak
 under Abraham. Barhadbe'abbd 'Arbai~ reports that the com-
 munity of the students exceeded the number of iooo.8 For this,
 we have the witness of other sources, the Chronicle of Seert 9 and
 an anonymous source.10 A reflection of this situation seems to
 appear also in the statement of affirmation recognizing the stat-
 utes of the school." In view of the growth, steps had to be
 taken to meet the needs of the expanding strength of the com-

 munity. Barhadbesabbd of .Holwdn in this respect offers a eu- logy 12 about the great accomplishments in the expansion of the
 physical plant of the school but not information which could be
 even more useful. Without the chapter incorporated into Bar-
 hadbehabbd's 'History of the Holy Fathers who were Persecuted
 Because of the Truth,' we would have had no knowledge whatso-
 ever of the meaning of these enthusiastic remarks.

 First in rank among the accomplishments of Abraham is the
 erection of a new building for instruction in place of the old one
 which had become overcrowded and too narrow.13 The problem
 of the residence of the students had also become acute in the

 course of time but unbearable under Abraham. The overcrowded

 7 Elisa' bar Qiizbdii; however, he was not identical with HMSe', bishop and
 metropolitan of Nisibis, as J. B. Chabot, Litt'rature syriaque (Paris, 1934), 51,
 has suggested.

 8La seconde partie de l'histoire eccl6siastique, id. par F. Nau, in Patrologia
 orientalis IX (Paris, 1913), 620.

 SHistoire nestorienne, ed. par A. Scher, in Patrologia orientalis VII (i919), ii6.
 1o See ibid., i16, footnote 4.
 " The Statutes of the School of Nisibis, 89f.
 12 La cause de la fondation des &coles, ed. par A. Scher, in Patrologia orientalis

 IV (Paris, 1908), 389.
 "' Histoire eccl6siastique, 620.
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 ABRAHAM DE-BET RABBAN 205

 institution could not afford to give lodgings for all. This deplor-
 able situation was resolved by the construction of 8o dwelling
 units."4 Another important event in the development of the
 school was the construction of a long awaited hospice.'5 Finally,
 Abraham's endeavors towards re-organization were extended also
 in the direction of consolidating the conditions of the teaching
 personnel, by soliciting endowments, he provided a financial basis
 for instruction.'6

 That which took place under Abraham was so extensive that it
 changed not only the physiognomy and the silhouette of the school
 substantially but also the functioning of this center of higher
 learning.

 There also was a metamorphosis in the impact of the school
 upon the church under Abraham's leadership. Important actions
 were set in motion through the school which contributed towards
 the revitalization of the life of the church. Expansion of the net-

 work of the schools was advanced greatly--it became one of
 the objectives the school instilled, and this is reflected also in the
 personal interest of the director himself.7 Transformation em-
 braced the monastic segment of the Christianity which had suf-
 fered under the crisis excited by the attitude of the Nestorian

 reformers towards the phenomenon of asceticism.'s This change
 was carried out by Abraham of Ka'kar, who was a pupil of
 Abraham." The missionary enterprise also received vital stim-
 ulation from the spirit cultivated in the school.

 With these remarks to introduce Mdr Abraham, we are led to
 our main concern: namely how this metamorphosis which per-
 meated the School of Nisibis involved the immediate function

 entrusted into the hands of the director of the school - the work

 at the chair of biblical exegesis. This is a question of great im-

 14 Ibid., 623.
 1 Ibid., 622.
 1e Ibid., 624.
 17 One of his works is devoted to the schools and their history titled 'The Cause

 of the Foundation Through Summary Chapters' as it appears in 'Abdis65"s work
 on the history of literature in Ms. Par. syr. 317, fol. 59a; Ms. Mus. Borg. syr. i,
 fol. 198b; Ms. Br. Mus. Orient. 4069, fol. ii2a. The text in Catalogus librorum,
 ed. J. S. Assemani, in Bibliotheca orientalis III, i (Romae, I725), 71, is wrong
 since it is so corrupted that its original meaning is lost.

 1 A. Vi5bus, Les messaliens et les r6formes de Bartauma de Nisibe dans 1'6glise
 perse (Pinneberg, 1947), 3off.

 19 Syriac and Arabic Documents, ed. by A. V55ibus (Stockholm, I960), 150ff.
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 206 HARVARD THEOLOGICAL REVIEW

 portance not only for the understanding of the impact of the
 School of Nisibis, but also for the development of intellectual
 culture in East Syrian Christendom.
 In order to answer this question, we must first gather what we

 can from the tradition about his literary endeavors.
 The field in which his great uncle was at home - the genre of

 mimr - was not his forte. In fact, his accomplishments in
 poetical creation 20 were very modest.21 His heart belonged to
 work on the terrain of biblical exegesis.

 Barhadbe'abba 'Arbaia who furnished us with much data

 about Abraham's activities abandons us here. There is only a
 very general remark that Abraham had written many works in
 the area of exposition.22 This leaves us completely dissatisfied.
 However, we are fortunate that we can turn to other sources.

 Information preserved in other sources is scanty but unanimous
 in this, that Abraham's exegetical works belonged only to the
 area of the Old Testament. In the segment on the historical
 books, his commentaries on Joshua and Judges have attestation
 in several sources, in Barhadbe'abb ,23 'Abdis5',24 and the Chron-
 icle of Seert.25 That he also wrote a commentary on the Book of
 Kings has received attestation.26 In the section on the Ketubim,
 the tradition knows about his commentaries on the Song of
 Songs.27 In the area of the apocrypha, his commentary on Bar
 Sirach is very well attested.28 Obviously Abraham found inspira-
 tion for literary creation in the prophetic books. Barhadbe'abbd

 of .Holwdn speaks generally of his commentaries on the prophets but he places these works in the first rank before the other com-
 mentaries. Other manuscripts of the same work 29 and a different

 2 A. V66bus, The School of Nisibis: its history at the zenith of its career and
 its contribution to the spiritual treasury of the Syrian Orient, in Corpus Scriptorum
 Christianorum Orientalium, Subsidia (Louvain, 1965), chapter V, 3.

 21Histoire nestorienne, 116; see also A. Baumstark, Geschichte der syrischen
 Literatur (Bonn, 1922), 115.

 22 Histoire eccl6siastique, 622.  ' Cause de la fondation des 6coles, 389.
 2" Catalogus librorum ecclesiasticorum, textum syriacum cum translatione latina

 et annotationibus edidit A. V56bus, in Corpus Scriptorum Christianorum Orienta-
 lium, Lovanii (about to be published).

 a Ibid.; Histoire nestorienne, 116.
 Ibid.; 'AbdTiS', Catalogus librorum LV.
 27 Ibid.; Histoire nestorienne, 116.
 2 Ibid.; Cause de la fondation des &coles, 389.
 ' Ms. Sarfeh Patr. syr. 8o. However Ms. Vat. syr. 507 is not an independent

 witness.
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 ABRAHAM DE-BET RABBAN 207

 version of it 30 are not more specific. We are not entirely without
 data about some of these. We learn that his commentary on
 Isaiah was 'in two volumes.' 31 Other commentaries recorded in

 the tradition are that on Ezechiel,32 Daniel,33 and on the cycle
 of minor prophets."4

 Not a single exegetical work has survived the vicissitudes of
 time. This loss is a matter of very deep regret. We thus have no
 means of tasting the new life Abraham put into the discipline of
 hermeneutics. Nor is any adequate assessment of the traditions
 in this regard possible. They may not be complete. Despite the
 loss, something can nevertheless be seen - the echo of the lost
 treasures can still be heard. That his exegetical work has made an
 incisive contribution to the East Syrian biblical exegesis is mani-
 fested by the compendiums of the Eastern Syrian hermeneutic
 traditions that rest on the best this tradition had produced.
 Among them Abraham's work had secured a special place. His
 exegetical works are occasionally quoted in the Gannat buissdma.35
 Outside of this source the occasions, rare in number, of excising
 other splinters and bringing them into the field of our vision
 appear in the works of IJ5'dad of Merv,36 in an anonymous com-
 mentary on the Psalms,"3 in the exegetical work of Ishiq Sebad-
 ndia,38 and in an anonymous commentary on the prophetic
 books.39 These splinters stem mainly from his commentaries on
 Genesis,40 Exodus,41 Leviticus,42 Numeri,43 Deuteronomy,44 II
 Samuel,45 and the Psalms.46

 S0 Ms. Birm. Ming. syr. 547.
 n 'AbdiS', Catalogus librorum LV; the commentary is mentioned also in His-

 toire nestorienne, II6.
 32 Histoire nestorienne, i i6.
 n Ibid.  14 Ibid.

 SMs. Baghdad A (18 cent.); Ms. Manch. Ryl. syr. 41; Ms. Berl. orient. quart.
 870; Ms. Vat. syr. 494.

 " Ms. Jerus. Greek Patr. io; Ms. Br. Mus. orient. 4524.
 * Ms. Birm. Ming. syr. 58, fol. I7b.
 8 Ms. Seert 121, cf. A. Scher, Catalogue des manuscrits syriaques et arabes con-

 serves dans la bibliotheque 4piscopale de S6ert (Kurdistan), (Mossoul, 1905), 87f.
 9 Ms. Baghdad i13, fol. 2 7ob ff.
 4 Ms. Birm. Ming. syr. 553, fol. 8ab, iia, I2b, 13b et passim.
 41 Ms. Birm. Ming. syr. 553, fol. 33a, 35a, 37a, 4Iab et passim.
 '2Ms. Birm. Ming. syr. 553, fol. 59b, 6oa, 64ab, 66a et passim. IS5'ddd adds

 here very little, Ms. Jerus. Greek Patr. io, fol. 125a.
 " Ms. Birm. Ming. syr. 553, fol. 75a, 78b, 79a, 8ob et passim.
 "Ms. Birm. Ming. syr. 553, fol. 98b, IoIb, Io3b, Io5b et passim.
 45Ms. Jerus. Greek Patr. 10, fol. I35a; Ms. Br. Mus. orient 4524, fol. 134b.
 " Ms. Birm. Ming. syr. 58, fol. I7b.
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 In a repertory which includes the exegetical works of the
 greatest luminaries in this discipline on the Pentateuch 7 Abra-
 ham appears as the most frequently quoted authority. Even
 more can be learned in the light of the way his contribution is
 quoted. A frequently consulted authority is introduced by the
 reference 'Rabban'." It is very instructive that this 'Rabban' is
 no one else but Abraham. The proof for this lies in a passage
 which is discussed in the light of the history of exegesis.49 We
 are grateful that the chain of the tradition is introduced in such
 a way that the identity of the 'Rabban' is exposed. In connection
 with this, J6hannin de-Bat Rabban is presented. Then it is said
 that J6ihannin's view differs from that of Theodore of Mopsuestia.
 Finally it is stated that 'our Rabban' agrees with him. Since this
 'Rabban' cannot be Theodore or J6hannan, the only candidate
 left is Abraham de-Bet Rabban. His contribution was obviously
 so important and his authority so eminent that in this domain he
 was known by the simple designation 'Rabban'.so
 We must be content with the very regrettable situation that

 one part of Abraham's legacy in the exegetical traditions cannot
 be identified more precisely. It is, no doubt, preserved in the
 tradition which has been kept and delivered throughout the cen-
 turies but fused into that stratum of tradition labeled only as 'all
 the school of Bet Rabban,' 51 'the doctors of the school,' 52 'the
 traditions of the school, i.e. the illustrious doctors,' 53 and 'the
 tradition of the ancient doctors.' 54

 What we have seen so far appears in better perspective when
 we put it in context, namely when we take the instruction and
 literary creation of the founder of the school, Narsai, into ac-
 count. During the time of Narsai, we see how his poetic gifts
 dominated his creative work. Through his memre 55 we get a

 "7 Ms. Birm. Ming. syr. 553, cf. footnote 39.
 48 It means 'our master.'

 " Ms. Birm. Ming. syr. 553, fol. 23b.
 5 About this question see V66bus, The School of Nisibis, chapter V, 3.
 51Ms. Baghdad 6024, cah. 12, fol. ioa.
 2I i5'dad of Merv, Commentaries, ed. by M. D. Gibson (Cambridge, 1911-

 1916), III, 210o.
 58Ibid., V, i, 107.
 SMs. Vat. syr. 592, fol. 49b; cf. Ms. Br. Mus. orient. 9358, fol. 34a.
 ' See a detailed account of his mimri creation in Vi5bus, the School of Nisibis,

 chapter III, 4.
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 taste of his instruction, if not in its entirety then certainly of the
 best and most elaborate part of it. The tradition that he produced
 exegetical works in the proper sense "6 has no credentials at all.57
 This is not all we can discover about the impetus given to

 exegetical work by Abraham.
 As far as we are able to judge from the sources at our disposal,

 the school obtained in Abraham's person an unusual man for
 the chair of biblical exegesis, one able to inaugurate a new area
 for the cultivation of this discipline. In the memory of the tradi-
 tion, he is held as a scholar of extraordinary faculties who in the
 area of biblical studies even excelled his great relative. The re-
 membrance of the new stimuli received from his instruction vi-

 brates clearly through the estimate the authors have given him,
 expressing sentiments of awe and admiration. His stature, as
 sketched in the Chronicle of ArbMl is that of 'an ardent man, a
 valiant worker, intelligent in the wisdom of the fear of God, and

 a researcher in the divine Scriptures.' 58 Barhadbegabbd of .Hol- wan offers an eulogy that summarizes the contribution of Abra-
 ham to instruction as the inauguration of a new epoch: 'the entire
 country of the Persians has been illuminated through his instruc-
 tion.' 59

 The other Barhadbegabbd alone includes two paragraphs about
 Abraham's achievements. He reports some concrete features
 which we gladly hail since here we have something substantial
 besides the flourish of lavishly spent praises.

 The first one is specially valuable since it helps us to trace
 some implications of the process of transformation. Indeed,
 something of the new approach makes itself manifest in the efforts
 that grew out of the necessities which were felt in the new atmos-
 phere. A reflection of it appears in the endeavors to make the rich
 exegetical heritage of Theodore of Mopsuestia useful for class-
 work. This material had been translated into Syriac earlier.60

 Chabot, Litterature syriaque, 50.
 5 VS8bus, The School of Nisibis, chapter III, 4.
 ~ Me~ihzekd, Histoire de l'6glise d'Adiabene, in Sources syriaques, ed. par A.

 Mingana (Leipzig, 1907), I, 73.
 5 La cause de la fondation des &coles, 389.
 o In the School of Edessa under the director QiiHrW, cf. A. VS6bus, Studies in

 the History of the Gospel Text in Syriac, in Corpus Scriptorum Christianorum
 Orientalium, Subsidia 3 (Louvain, 1951), 8if.
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 However, all the remarks and hints indicate that the practical
 use of these materials must have been limited. The reasons?

 They are described in this way: 'Because they were complicated
 by the Greek and obscure owing to the loftiness of the style of that

 man and the interpreters 6" afterwards.' 62 In other words, these
 texts were not regarded as indispensable tools for every-day use.
 In this respect a new era dawned with the man who brought new
 life into the discipline of the mepasqdnd. Abraham is credited
 with the merit of having been the man who, through his interest,
 endeavors and labor in the work of revision and redaction, made
 these writings effective sources for the students. They became
 an integral part in the work in the class-room. It meant a great
 advance in the process of instruction - he made the Syriac trans-
 lation more palatable to the students and also cultivated the
 discipline of exegesis. This part of the text is not very clear in
 some details but it is quite plain that Abraham utilized every
 means of carrying out a program of revision: 'Therefore he wrote
 many of them 63 and interpreted them luminously according to
 the tradition that he had received from his master, and as a dili-
 gent father he adorned a table with many good things and set
 before them.' 64

 According to another paragraph which we also can appreciate,
 Abraham brought new meaning and appreciation to the discipline
 of biblical studies not only through his scholarly endeavors and
 insight but also through his faculties and skill by which he deep-
 ened scholarly work in this field. He took pains in refining the
 form of the presentation. Barhadbesabbd praises Abraham's
 faculties, particularly his sense of clarity and lucidity in the
 treatment of, and the striving for elegance in presentation. By
 his refinement of thought and excellency of presentation he was
 able to stimulate and galvanize instruction in the biblical field 65

 " The word is ambiguous and can mean 'translators.'
 82 Histoire eccl6siastique, 622.
 It is not quite clear whether this means that he prepared improved transla-

 tions or furnished translations with fuller explanations, or whether this refers to
 his exegetical works which rest on the exegetical traditions of Theodore of Mop-
 suestia.

 *4 Histoire ecclesiastique, 622.
 SIbid., 620.

This content downloaded from 128.228.173.41 on Thu, 19 Jan 2017 22:12:21 UTC
All use subject to http://about.jstor.org/terms



 ABRAHAM DE-BET RABBAN 211

 to such a degree that it was felt a new era for the treatment of
 biblical exegesis had begun.
 So far Barhadbe'abbd. We would never have guessed what

 stands behind these statements had our information ended here.

 This would have been a stone wall. But fortune sometimes smiles

 upon a depressed scholar and opens unexpected avenues. In fact,
 we have had extraordinarily good luck in recovering the factors
 employed by Abraham in order to revitalize this discipline of
 biblical studies. Moreover, we can proceed in a way that is be-
 yond every expectation, since this aid comes from quite an unex-
 pected quarter.

 We have an astounding piece of evidence, a very ancient ex-
 ponent of the instruction waiting for us. To be sure it does not
 come to us directly in its original Syriac form, but indirectly
 through the mediation of a Greek Vorlage which has itself not
 survived, but this does not diminish its value for us. This source
 has been preserved for us in the Instituta regularia divinae legis 66
 composed by a certain Paul, the 'Persian' - we can expect such
 an introduction of an East Syrian by a Westerner - an alumnus
 of the School of Nisibis,"6 which was translated into Latin by
 Junilius, the quaestor sacri palatii 68 in Constantinople, at the
 request of Primasius, bishop of Hadrumentum. This Paul has
 been identified by H. Kihn,"6 G. Mercati,70 J. Labourt,71 and I.
 Ortiz de Urbina 72 as Paul, metropolitan of Nisibis,73 who also
 had been a teacher in the School of Nisibis.74 However serious

 difficulties stand in the way of this assumption. Chronological 75

 ' De partibus divinae legis, in Patrologia latina, ed. J. P. Migne, LXVIII, col.
 15ff.

 67 'Vidisse me quendam Paulum nomine, Persam genere, qui in Syrorum schola
 in Nisibi urbe est edoctus,' ibid., col. 15.

 "Procopius, Anecdota XX, 17, ed. J. Haury (Lipsiae, 1905), 117.
 ~ Theodor von Mopsuestia und Junilius Africanus als Exegeten (Freiburg i. B.,

 1880), 258f.
 70 "Per la vita e gli scritti di 'Paolo il Persiano'," Studi e Testi 5 (Roma, 19o0),

 3 and 15.
 nLe christianisme dans l'empire perse sous la dynastie Sassanide (Paris, 19o04),

 166.

 72 Patrologia syriaca (Romae, 1958), 118.
 8He was consecrated by Catholicos AbU in 540 or 541, and ruled until 571.
 74 Megi.hzekk, Histoire de l'6glise d'Abiabene XX, 75.
 75 Metropolitan Paul took part in a theological colloquy that took place after

 562, cf. Histoire nestorienne, VII, 187. The disputation with a Manichee Photinos
 in which Paul 'the Persian' was engaged, took place in 527.
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 and other difficulties 76 including the fact that he composed his
 works in the Greek idiom,"77 do not allow us to accept this verdict.
 This source,"7 which renders the type of teaching in the School

 of Nisibis, since it was designed as a manual to stimulate biblical
 studies, brings us within the walls of the class-room in the School
 of Nisibis. It is almost unbelievable that, in fact, a window is
 opened for us and that important insights about the method of
 instruction become possible. We welcome this evidence and read-
 ily admit that this Paul, whoever he may have been, has put us
 deeply in his debt.
 What first springs to the eye in this treatment of biblical isa-

 gogic and biblical theology is the exegetical tradition of Theodore
 of Mopsuestia with all its discipline. Then the particular care
 given to the form of the treatment. Indeed, we have to do with a
 very carefully prepared disposition that governs the treatment of
 the material. In fact, the logical scheme that imprints the whole
 treatment and creates a consistent pattern, is very ostentatious.
 Upon closer examination, these principles, constituting the very
 woof in the treatment, lead us directly to Aristotle. By the way,
 the works of Aristotle had been made available to the Syrians in
 a Syriac commentary.79 The pattern of logical notions found in
 the Isagoge of Porphyrios in the logic of Aristotle so were similarly
 made available to the Syrians.8s
 Here we stand face to face with a highly interesting phenom-

 enon which reveals a special interest and care in the refinement
 of form. The conceptions drawn from logic were applied sys-
 tematically to the treatment of the biblical literature and herme-
 neutics so that every movement was determined by these prin-
 ciples. Such an application provided the treatment with a special
 quality. The mold borrowed from the Organon of Aristotle and
 the quinque voces of Porphyrios invested the manual of Paul with
 its methodical character. The logical categories discipline the ex-

 78 He is not called bishop by Junilius.
 77 Nova Patrum Bibliotheca, ed. A. Mai (Romae, 1874), IV, 8off.
 7 De partibus divinae legis, col. 15.
 79De hermeneuticis apud Syros Aristoteleis, ed. J. G. E. Hoffmann (Lipsiae,

 I869), 22ff.
 o IIEp Trv Cr4f'7re T PP.
 Logica, ed. I. P. N. Land, in Anecdota syriaca (Lugduni Batavorum, 1875),

 IV, 6ff.
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 plication of the biblical material in such a way that the lucidity
 and clarity of the exposition are served. Worthy of notice is the
 peculiar charm and attractiveness given to the treatment. All this
 is particularly important in the design of a textbook for the class-
 room situation.

 All in all in the light of the information about the biblical-
 theological propedeutic and biblical exegesis, the advanced and
 refined stage, initiated, inspired and stimulated by MAr Abraham,
 is now clearly in view. It remains only to underline its impor-
 tance.

 The fresh air introduced into biblical studies not only generated
 a renaissance in the School of Nisibis and the church of the East

 Syrians, but had far-reaching effects. It engendered new life,
 and throughout the centuries the bearers of the traditions of East

 Syrian exegesis have looked upon MAr Abraham as an authority
 in a special sense.

 But still more must be said about this atmosphere.
 These stimuli spread in ever wider circles until they penetrated

 areas beyond the boundaries of Syrian Christianity. In Con-
 stantinople, we find signs of admiration for biblical studies in the
 School of Nisibis.82 Such traces can be found much farther to

 the West, in Africa and Italy. This institution stood as an inspir-
 ing example before the eyes of Cassiodorus. It inspired a dream
 of such a center of higher learning and the plans to establish it in
 Rome, in cooperation with Pope Agapet.83 Only the difficult
 political circumstances prevented him from materializing his
 hopes. Nevertheless although these dreams remained dreams and
 the times were too rough for such a tender plant, the inspiration he
 drew from the School of Nisibis, and its product in the Instituta

 regularia divinae legis s4 had a part in the literary creation that
 originated in the quietness of his Vivarium. It became the stand-

 82 De partibus divinae legis, col. 15.
 " 'Nisus sum cum beatissimo Agapeto papa urbis Romae, ut sicut apud Alex-

 andriam multo tempore fuisse traditur institutum, nunc etiam in Nisibi civitate
 Syrorum ab Hebraeis (sic! this seems to be a corruption of hebraice) sedulo fertur
 exponi, collatis expensis in urbe Romana professos doctores scholae potius acciper-
 ent christianae, unde et anima susciperet aeternam salutem et casto atque puris-
 simo eloquio lingua comeretur,' Institutiones divinarum et humanarum lectionum,

 ed. J. P. Migne, Patrologia latina LXX, col. IIo5f.
 s Ibid., I, Io, col. 1122.
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 ard text-book for the monastic schools for centuries during the
 Middle Ages.

 Thus the renaissance in biblical studies which Abraham set in

 motion in the School of Nisibis was so forceful that it played a
 part in the fructuation of the spiritual and intellectual life of
 Europe. There it could wait and ripen for fuller development
 long after the center of vital stimuli and fruitful impulses at
 Nisibis had disappeared from the stage of history.
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